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1) Driving Out Envy: “| was very envious as a child. | was
envious of my friends, because they did not consider me a
bright child...| was very envious of another child in heder,
who was reputed to know one hundred pages of Taimud by
heart. | remember my father called me in once and told me
that envy is a middah megunah, a deplorable trait, a bad
habit, an emotional enemy. These emotions are forbidden
by the Torah: “Lo tachmod, You shall not covet” (Shemot
20:14) and “Lo tit'aveh, You shall not desire (Devarim
5:18). | began to train myself to overcome my envy, and |
succeeded. Now there is no envy in my heart. On the
contrary | rejoice in the successes of my fellow man.” The
brothers fell into this trap and their emotions got the best of
them. (Vision and Leadership, p.65) “The sons of Yosef
were very unhappy. They envied Yosef, for he had a
multicolored coat; each one apparently thought that he
would have been the happiest person if his father had
given him the multicolored coat instead. (Ibid., p.3)

2) Importance of Family: “In my opinion, the basic mistake of the brothers was
not jealousy. Rather, it was the lack of appreciation of one of the most precious
gifts that the Almighty has granted humans: the sense of unity that members of a
family feel for each other, a manifold ontological experience that expresses itself
in love and devotion.” (Vision and Leadership p. 2). Neither Yosef nor his
brothers appreciated this gift. They showed a lack of understanding of a
beautiful experience - the experience that Tehillim describes so beautifully:
“Behold, how good and how pleasant it is for brothers to dwell together in unity’
(Tehilfim 133:1).

“Frankly, i not for this experience of brotherliness on the part of the Jewish people

throughout the world, we would have vanished long ago...If we are sEiII a living people, it is
“because we know the expiéﬁe‘n_ce oﬁ)roiherli_ness, of giving unlimit'ed. he,I'p, of sharing in the
misery and agony of other Jews. We are together in suffering and in joy.
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'7~) - ___;W Joseph said to his gr;t;:—e_rs, “I am Joseph.

Does my father still live?” But his brothers could not

answer him because they felt disconcerted before
him. _

4 Then Joseph said to his brothers, ““Come close to
me, if you please,” and they came close. And he said,
“l am Joseph your brother — it is me, whom you sold
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Yosef's two dreams symbolized a remarkable synthesis that he felt was
attainable. “One was of material economic power...the other dream apparently revived around
sprioratul greatness...”. Yosef believed that these two aspirations could be combined by the
Jew. “Yosef wanted to be powerful in a political sense, to attain wealth and prosperity, to be

respected by people because of his power...but he also wanted to be great spiritually, to be
revered by people because of his greatness of his wisdom and his kindness.” (Days of

Deliverance p.165)

The Rav asked, “Can one person combine both qualities? Can one person fulfill both dreams,
the dreams of the sheaves - of economic and military power - and also the dream of spiritual
greatness, of moral heights and communion with God?...Apparently, Yosef thought he could
combine both. This is the meaning of the ketonet ha-passim - multicolored. ..Colors class with
one another, and Yosef was the syntheses of alumot and the heavenly bodies. (Ibid., p. 166)






22

4 22 A charming son is Joseph

- @ charming son to the eye;

each of the girls climbed heights to gaze,

1Y *2¥ N5 13 — A charming son to
the eye. .

The phrase allows for various in-
terpretations: -
O His charm attracts the eye of the
beholder. The Sages [Berachos 20a)
perceive a further implication: He is
1y %Y, raised above the eye, in the
sense that the Evil Eye will be inef-

fective against his children. So, too,

when Jacob blessed Ephraim and
Manasseh [above 48:16] he blessed
them that they be.like fish which
the Evil Eye cannot affect (Rashi).W
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~e> DAY YD N33 233 9 - For I was stolen from the land of the Hebrews. The Midrash in-

9;) dicates that when God refused Moses' request that he be allowed to pass over the Jordan River
to Israel, Moses argued that at the very least he should be buried there. Since he carried Joseph’s
casket in the desert for forty long years to be buried in Istael, why should God not afford him the
same privilege? Gods answer was: Joseph acknowledged his land and you did not acknowledge the land
(Devarim Rabbah 2). Though in captivity, Joseph's very identity was tied to the Land of Israel, as
he proclaimed: For I was stolen from the land of the Hebrews. In contrast, when Jethro’s daughters
mistakenly identified Moses as an Egyptian (Ex. 2:19), Moses did not correct them. As a result of
this omission, he did not merit burial in the Land of Israel.
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The Sages commented: 'Whoever dwells in Eretz Yisrael will have his sins forgiven as Isaiah

33:24 states: 'The inhabitant shall not say 'l am sick.' The people who dwell there shall be
forgiven their sins.'

Even one who walks four cubits there will merit the world to come and one who is buried there
receives atonement as if the place in which he is buried is an altar of atonement as Deuteronomy

) 32:43 states: His land will atone for His people.' In contrast, the prophet, Amos [7:17, used the

expression] You shall die in an impure land’ as a prophecy of retribution.
There is no comparison between the merit of a person who lives in Eretz Yisrael and ultimately,
is buried there and one whose body is brought there after his death. Nevertheless, great Sages

would bring their dead there. Take an example, from our Patriarch, Jacob, and Joseph, the

righteous.






